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CLEVITICUS PARASHAS TAZRIA 13 /114 13. 1% e 190 — Having turmed completely white. R’'Bachya
likens this law to that of Parah Adumah [the Red Cow] (Numn-
. . . , , : . . bers ch. 19), as a decree of the Torah, which is beyond human
look, and behold! — it is a white s'eis on the skin, and it has chang('ed hair to white, or thereis un derstanzing. R’ Hirsch explains it by going b ;’:k 10 his i
healthy, live flesh within the s'eis: ! It is an old tzaraas in the skin of his flesh and the Kohen shal

declare him contaminated; he shall not quarantine it for it is contaminated.

terpretation of the metzora’s quarantine as a means to shock
him into recognizing his moral shortcomings and repenting.

2 If the tzaraas will erupt on the skin, and the tzaraas will cover the entire skin of the affliction S]'i‘; zg;"fg{‘;‘:’th::?;gg'soﬁ;::; g‘;ﬁ:‘:e":’::“'t‘: e o
from his head to his feet, wherever the eyes of the Kohen can see — 13 the Kohen shall look, and of changing. There is no point, therefore, in continuing to
behold! — the affliction has covered his entire flesh, then he shall declare the affliction to be pure; isolate him. But by telling him, in effect, that it has Jost hope
having turned completely white, it is pure. ' Cn the day healthy flesh appears in i, it shall be for his ability to improve, the Torah shows him dramatically

. . how low he h. k.
contaminated. > The Kohen shall look at the healthy flesh and declare him contaminated; the oW low he has sunk.

3 R\ \3\06 CL—

RV WL 13Y 907 1%3: xow Tmon T T xowa 1h e (ibid. 8:1). That
is to say, if thelym spreads over the whole body, it is ™ — providing ;.-
that it does so ffom a condition of munt, whether 136n or wonm. But it
it does s0_from a condition of Ty —— whether at the beginning, at the
first appearance of the v, or after it has been declared cured — then

4 Rau Wolbe

There is a fascinating- halachah" mentioged in this week’s ;pdrg-
shah with regard to tzarags, Even a smali patchﬂof tzarads cair}
make a person-tamei. Yet if the, tzaraas spread; to the entire body
and covers the person Trom head to toe, the Torah tells us that the
person is tahor (see 13:13). a oo L h

While it secems that this is an enigmatfc spirituél law, it is clear

292 ame s a sign_of nxmw. Hence, 7m waos 127 "3 xan (ibid. 8:7): if
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“And how about the chickens?” asked Rav Simcha Zissel.
“And the fields, are they producing as they should?”

And so the conversation went on and on about the livestock
and the crops and the weather and whatever else would interest
a farmer and his wife. In the meantifne, Rav Leizer took out a
sefer and was learning quietly at the table.

After a while, the farmer’s wife was called away to some
chores and the two men were left alone.

‘Gazlan! Thief!” Ray Simcha Zissel shouted at his talmid,

Rav Leizer recoiled in shock. “Me? A thief? W-w-what did

1do”

“Did you see how this woman welcomed us?” said Ray
Simcha Zissel. “She welcomes us like this every year because
she_thinks we're big people. So how can we repay her for her

kindness and hospitality? We can be friendly. We 'ca_u_]a listen to

what she has to say with at least the semblance of interest. So
what do you think? Now is the time to sit and Icaxj Aw__: ,

Rav Simcha Zissel understood his responsibility in every
situation. Believe me, it wasn't easy for him to sit there and talk
about cows and chickens and whatever, but he understood that
it was his responsibility to do it.

”»

from Chazal that™ We can extrapolate from this concent to other
areas of life
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Speaking with Responsibility

{ Here’s another thing. Many people just talk. They open their
mouths and say whatever comes into their heads. Without think-~

‘ing of the consequences of what they say, they inflict torture

and pain."’i‘h’éy get angry, they say this. They get upset, they say’

that. It doesn’t occur to them that they have a responsibility.

A woman came to my house, she was brokenhearted. She ’
¥ . . K

o

had just moved into an apartment and invited her best friend X

to come over. Her friend comes in, looks around and says, “It’s

nice, but the rooms are so small” The woman was devastated.
I don’t understand. What was_this friend thinking? Her best
friend invites her to see her new apartment — that’s a responsi-

P esponst-

bility, a serious responsibility. The Gemara discusses (Kesubos

17a) what you’re, supposed to say when someone shows you a

new thing they purchased. You're supposed to praise it even 1f -

it’s a piece of junk. You're supposed to make people feel good
It’s too late. They bought .already. So at least make them feel

good about what they did. The woman moved into her apart-

ment. She’s living there. So why are you telling her that her
rooms are-small? Why say something that will make her feel

“had? Where’s your sense_of responsibility? Don’t you realize

that vou are responsible for everything vou do and sav?
a( You want to come to the Aodesh? says Rabbi Yochanan.
You want to elevate and sanctify your life? Become a Zadarnit.

Become the captain of your life, the captain of your existence.
You have to know that wherever you go, whatever vou do, what-

ever you say, youre responsible. You have to accept th: n-
sibility and live by it. .

" 7 Speaking to another person is a tremendous responsibility.
You are responsible for how you speak to vour wife, how you

speak to your husband and how .you speak to your children.
"The big tzaddikim knew this. It was amaz#hg how they minded
their speech, how their speech was refined, like crystal clear

spring water. X
That is how we come to Zodesh. The more you understand,

appreciate and live by your responsibilities, the closéivou come

to kodesh. That is the kev. See yourself as the captain of vour life.
'The responsibility lies with you. -
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he plague that has spread throughout the ppixn — leavinig not a trace of

"h'l\: — Is very visibly knp. While any anmiv is undesirabl
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. the Torah emphasizes that even though thxs NP isNW it nong hexesé is
called a plague), this very blatant g which has metastasized throughout the

body — symbo izing the overt p¥7 — is not perceived to be a very dangerous
influence. As a result, such a yn s 19w It is the hypocrite who appears to be very
pious ~: symbolized by the appearance of somé healthy flesh {m wa) — whois
teuly dangerous and consequenitly is determined to be Npy (Chasam Sofer 29 a7y
R, '
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FHew mach longer will you hesitate between two doorsteps? if
Haghen_is the true God then follow Him, and if the Badl is then
Joliow fim (I Melachim 18:21), v

" “indeed, if you believe it is the Baal,” Eliyahu told them, “then
serve him alone but do not combine it with the Divine.” The worship
of Baal alone is not nearly as bad as combining it with the worship of
God. The ‘light’ of Torah, when combined with Baal, does not
mitigate its evil but rather feeds and fans its flames.
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THE CALL OF THE TORAH
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13127 987 123 — Having turned completely white. Many hypotheses have
been put forward to explain the reasons behind this law. Perhaps a glimpse of

the truth can be

ninety-nine percent of the body,

becomes pure. This law i consistent with the
various ways: God's salvation is closest to m

his ordeal reaches

the commentary to Genesis 41:1)

22 A O Yoo Gont RaKse- R Fml.

The Gemara tells us (Béva Kamma 93a) that a person s‘h%u!d
always be from the nirdafim and not from the redfim. He should
be among the pursued rather than among the pursuers. No bird

's pursued more than a dove, and only the dove can he

gained from the conclusion drawn by the Talmud in
Sanhedrin (973). R’ Yitzchak is quoted there as saying that the Messiah will
come oniy after the governments of the world become totally heretical. In .
-support of that opinion, Rabbah Points to our verse: K WA 127 79 3, -
having turned completely white, it is pure: If the white area covers as much as

the person is declared contaminated. But as
.500n as the affliction reaches its ultimate climax and covers the entiré body, it
idea - xpressed in the Torah in
its
greatest intensity. It is then that the turning point in his destiny gecurs, We
noted this in the story of Joseph and in the actount of the Jews in Egypt. {See

!

hrought as
a sacrifice in the Beis HaMikdash. The dove, persecute:d, nelpless,
the ultimate underdog, this is the hird the Almighty chooses for His
own. G-d loves the persecuted, the pursued, the vnderdog. CI‘-H) A
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A prayer of David; HASHEM, incline Your ear, answer
me, for | am poor and destitute. (Psalms 86:1)

The Zohar (Parshas Balak) speaks at length about the three prayer
personalities” mentioned in the previous section; those characteristic of
David, of Moses, and of the afflicted man.

The Zohar observes that David ultimately saw the prayer of the
poor as the most precious of all. He knew that even when all the gates
of heaven are sealed shut, they swing open for the prayers of the

) suffering desperate man, and God listens to those prayers with totei?
concentration. He therefore made himself like a pauper. He strippe
himself of his royal trappings, forsook his throne, and sat humbly on

the floor, and beseeched God: Hashem, incline Your ear, answer me,
for [ am poor and destitute.

Indeed, these prayers found favor in God's eyes more than all others
— and they were answered.

The effectiveness of the prayer of the afflicted finds expression in
halachah. When drought threatens the land of Israel, the populace
undertakes a series of fast days when they beseech God for rain. In
addition to the standard eighteen blessings of the Shemoneh Esrei they
add six more, especially composed to convey their anguish and
desperation. The text of these additional blessings, says the Mishnah
(Taanis 2:1), is based on four pleas recorded in Psalms: (1) To HASHEM,
[ cried in my distress and He answered me (Psalms 120:1); (2) I lift my
eyes to the mountains; fram where will come my help? (Psalms 121:1);
(3) From the depths I called You, HASHEM (Psalms 130:1); (4) A prayer
of the afflicted man when he swoons, and pours forth his supphcq-
tions before HASHEM (Psalms 102:1).

The Mishnah teaches that the final blessings on the fast day begins
with, A prayer of the afflicted man, and concludes with the words: He
Who answered David and his son, Solomon, in Jerusalem, He shall
answer you and hearken to the voice of your call this day. Blessed are
You, HASHEM, Who has mercy on the Land.

15

The Mishnah and the Talmud (Taanis 16a) g0 on to describe how
the suffering people humble themselves and strip away all trappings
of honor to demonstrate that their prayer is truly that of the afflicted.
They do this by leaving the synagogue and congregating in the town
square. An additional expression of this mode of affliction is that they *
remove the Holy Ark from the dignity and privacy of the synagogue
and place it in the public square. Then they place ashes on the Holy
Ark to symbolically demonstrate that God Himself, Whose Holy
Spirit dwells in the Ark, participates in their acute distress. Finally, th
entire congregation places ashes on their own heads as if to proclaim

that they are as powerless as these ashes and hence must rely entirely
on God’s grace and mercy.

Ao
teaches (Vayikra 13:2) that when someone is stricken with suchi a blemish on his skin,
be must suspect that it is tzaraus. “He is 1o be brought to Aharon the kohen or to one
of.;.hii descendants, the kohanim” Rashi, citing the Toras Kohanim, explains that 011{y‘u
wkohen is qualified to pronounce someone tamei becayse of tzaraus, and only a Kohen is
qualified to pronounce him rahor after the blemish has healed, v

The Torah's choice of words in setting forth this mitzvah is significant. Rather tha,.
teaching that fzaraas is 1o be determined by kohanim, it states that itis to be determined
by “Aharon or one of his descendants” Apparently, there is something about Aharon

~ that niakes him and his_.descendants worthy of this position. Indeed, the very first

recorded instance of somcone’s becoming tamei with tzaraps is when Miriam and
Aharon spoke lashon hara about Moshe Rabbeinu. In the end of Parshas Behakloscha
the Torah relates that Miriam ‘was stricken with tzarans. One opinion among Chazal is
that Abaron was afflicted as well, though he was healed after only a moment.
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The Torah teaches us, through the punishments known as tzdraas, about Hashern's
system for punishing people in_this world for their sins, Rawmbam cxplains {Hilchos
Tzaraas 16:10) that there is a hierarchy of the various forms of tzaraas, and they
are brought upon people not so 1auch to punish them as to make them aware that
they have sinned and that they must repent and get themselves back on track. When

someone first succumbs to sin, Rambam writes, Hashem steikes his house withtzazags.
{If this inspires him to repent, the blemish goes away and does rfot reappear. If it does
ot succeed, Hashem brings the tzaraus doser to home - his garments are afflicted. If
this induces the sinner to repent, he will be able to wash away the blemish and it will
not reappear. If, however, he remains unimpressed, then the tzaraus will attack his
bady, forcing the sinner to be expelled from his community and, hopefully, from the
influences that brought him to this sin. ‘

® Rased on this, Rabbeinu Menachem Hame'iri (commentary to Sotal: 3a) taught that

.)&_the purpose of all punishments in this world is to inspire sinners to repent. He added

that if a sinner fails to heed Hashenvs call, he is likely to be subjected to even more
severe punishments.

Perhaps thiough this concept we can explain the Talmud’s statement (Shabbos
106a), “Wher:f()_ne member of a group passes away, everyone in the group should be

~ concerned for his own well-being.” This group has evidence that it is being punished -
one member fias been taken from this world. Now they musl all take heed and bolster
themselves against further punishment by repenting and performing good deeds so
that no further punishment will come upon them.

Part-of the process of determining the status“of soumegne atflicted with tanrags is
that he is quarantined for seven days. The Sefer Hachinuch (#169) explains that the
Torah gives the sinner a seven-duy period torthink about himself and what he did fo

« deserve this punishment. If he repents during that time, the'blemish will disappear, _zmQ .

“ e will be prorouriced tahor at the end of the seven days. Sometimes his quarantine
period is extended for a second-week. In His kindness, Hashem arranges for_this to
happen because the verson has begun to repent but has not vet fully resolved to take
control of his evil habits. During the second week he has the chance to complete his

process of repentance. )




23

The ultimate-purpose of tzaraus, i’hcrefore, is not to punish the sinner but to make
him req ‘ hat he must correct himself and renew his relationship with Hashem. It is
to givé him an €.to separate himself from the company of those who brought

him to sin and to invest serious efforts in correbtring his_middos. I he will respond
praperly within the time he is given, he will not need the services of a kohes to purity

. him after being pronounced tamel, nor will he have to_deal with all the ramifications
, of béing a metzora. ‘ -

.

- -

Ahayoti’s Path - .

”‘X‘" Aharon Hakohen understood all this and internalized it fully, When he saw that
hg-/bad ;ipp;g,d and fallen into the realm of being afflicted with_tzarais, he_admitted
immediately that he had sinned, and he was overcome with remorse.and made penitent
resolutions. He so perfected this process that it became totally unnecessary for Hashem
to atflict him with tzardas.

‘ lﬂ Perhaps it is precisely because Hashem saw this superlative trait ¥ Aharon's heart ?
that He chose to appoint Aharon and his descendants (0 be the caretakers of anyone
who is stricken with tzarais. Abaron was the best candidate for demonstrating to people

s what being stricken with {zarais means, wi at message Hashem is communicating to
‘them through 1t, and what they must do in order to.be healed

The midrash (foras Kohanim, Metzora #5) teaches that when a kohen finds that
someone is stricken with tzarbs, he is to explain to the stricken person that the source
of his aftliction is his sins and that his cure can be bronght about by repenting and
changing his ways. The kohen instructs the Jew in how to avoid tzaraas in the future.
Traditionally, the kolwutim are the teachers of Torah and knowledge of G-d to the rest
of the Jewish nation. Thus, the kohanim continue the tradition that their progenitor
Aharon Hakehen bequedthed to them. For this reason the Torah taught that only a
kohen can pronounde a Pecson either tamei with tzaraas or cured of fzarags. Tu this
way the kohen can use the opportunity to teach the Jew
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i is a God of kindness, and His sole intention in creatirg -
ashem is a

the world was to bestow everlasting good upon man. His_real
desire is to provide man with the ideal environment within which
to_earn the World to Come. When man_sins, however, Hashem
brings upon_him misfortune to awaken him to repent and to atone.
for his sin. Misfortune.and calamity are thus functions of God’s
mercy. i -
If, however, one views hunfan suffering as the result of chance,
, " purposeless events, God becomes, in his eyes, not a kind, benevolent
. Creator, but_a_cruel One Who. ereated a_world full of needless.
r;'xeaning]ess suffering. Since we are enjoined to emulate Hashem's
attributes, one who views Him as cruel and arbitrary will act
accordingly. Thats why Rambam depicts this philosophy as a
“manner of cruelty.”

3 P FINDING llmm‘ TNTHE DARKNRSS R. ?.OJE\LL:‘—’—

When we make mistakes, He creates consedjuences so that we
may wake up to the fact that this is not how we want to be living
We might wake up, but then again, we might not. Free will remains

a constant. There is a message, but it is only effective if we re-

spond in the correct way. The COnsequences are not strong

enough to compel us to change; they are merely there to gently
coax us in the right direction. The choice, as always, is our own,
Pain and hardship are often (though not always) God’s means
of waking us up to mistakes we are making. This is not “punish-
_ment.” Itis a wake-up call for us to rediscover our purpose in life,

~who js afflicted that he must
eXamine his deeds and repént, since that is the prescription for his . The-souls

of the kohynim are genetically programmed” to do this best. That is wl y the Torah
wsisted that a kolien be involved in the issue of tzarans.

& We understand, therefore, that it is really up to you. If, G-d forbid, vou were stricken
with tzaraus and then realized yourself that it was due to your sins and that vou could
cure yourself by changing vour ways, you would become healed automatically and

+ would have no need to come to a kohen. Any Jew whose tzaraas requires the attention

of a kehen is_cither incapable of changing on his own or unwilling to change on his
own.
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There is a positive commandment in the Torah to cry
out_and sound the trumpets for any calamity that
befalls the community ... and this is an aspect of
repentance, for when a misfortune occurs and they cry
out_and sound the alarm, all will realize that it was
because of their sinful actions that evil befell them, and
this will cause the calamity to subside. However, if they *
do not cry out ... but rather say this is but an act of
nature, and this misfortune is but an accident, a random
ofgcurrence, thisds a manner of cruelty and cayses them
to,continue their sinful wiys, and this calarrity will Tead
to_further .misfortune. This is what 1o written inthe
Torah, " A2 BIBY N32AR3 ey DM, If You
will walk contrary to Me,"then I will. walk contrary, to
you also in Eury"‘(\’ayikra 26:27-28), which means,

: When 1 bring upon you misfortune in order to awaken
you to teshuvah, and you say that it is just an act of
nature, 1 will increase upon you such acts of nature
(Rambam  Hilchos Taaniyos 1-3).

R4

»° The Rabbis tell us that when a person sees troubies coming

R

“upon him, he should examine his deeds (Berachos 5a). Pain, in addi-
tion to being a crucial cog in the mechanism for free will, is also

.used to convey a message. 1t is not a punishment. It is there to tell
us that we are doing something wrong — to show us that we need
to adjust our: mode of action. -

This may not sound like much of an incentive to grow spiritually,
but that is only # you look at pain as a “bad” thing. As T have said
before and will say agam —— pain is not our enemy; distance from
God is our enemy. Pain is the means through which we can fight the
enemy and win the battle of this world. We can learn not to be frus-
‘trated and upset by pain, but rather to embrace it as a friend which .
s here 1o help us fulfill our potential. Then we will have the ability

to deal with the question of “bad” things happening.

3 3 48 ! Tehillim Tx;eas{i Yy Q . QW

% R’ Yonasan Eibeschutz, a man who was ‘himself no stranger to
suffering, writes in Yaaros Devash that the riddle of David’s incessant
singing and good cheer can be solved 23, with the harp. A careful

“study of the workings of a harp will give us an insight intc David's

management of troubles and trials and will serve as a model for our
own lives.

The harp emits the richest sound when its strings are very taut. The
harpist then plucks them, stretching the strings even more tightly
before releasing them to vibrate resonantly.

David saw himself as a musical instrument created for the purpose
of making music for God, a music which would be made ever zweeter
and stronger by tension. Crises tugged at him from all sides; he was
torn in every direction by an endless stream of problems and
tribulations. While others might dread such difficulties, David saw
himself as a harp, whose strings must be pulled tightly to make music
— and which, unplucked, remains entirely mute.

Thus, David's approach to affliction is no enigma at all. To him,
adversity was not an unwelcome intruder, but rather an essential
catalyst for a meaningful life. He sang constantly, under all
circumstances, for he was delighted that God endowed him with the
strength and skill to make the best of every situation. '

~i ~| \ (ir:r
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This was too much. Achav had shed innocent blood and per-
verted justice to feed his greed. His hands were full of blaod. He
could not go unpunished.

The Almighty sent the prophet Eliyahu to deliver a message to .-
Achav that he was doomed to die and that the dogs that licked the
blood of Navos would soon lick his blood. Moreover, his entire
royal house was doomed to destruction. His dynasty was about fo

come to a violent end. N
Elivahu delivered the message, and Achav took it to heart. He
rent his garments and wore sackcloth against his skin. He fasted: Ng
food or drink passed his lips. Achav did teshuvah. He repented. )
The Almighty came back to Elivahu and said, “Have you seen
that Achav was nichna, that he has humbled himself? Therefore, [
will not bring the catastrophic end to his dynasty in his lifetime”
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{ . archrivals for regional supremacy. So Achav called on Yehoshafat,
his opposite number, his archrival, to come _and, whip him three
times a day. This must have been quite h-uror/fgling.f

X But it is the second opinion in the Yéikut thas boggles the mind.
How did Achav humble himself? Says thg Yalkut that he postponed

43 -

3 Moreover, what does self-absorption do to our relationships
with our Creator? If a person is profoundly concerned with his own
needs and desires, he will always be in conflict with the Almighty,
so to speak. The Almighty demands one thing, while he wants an-
other. And who will prevail? Whose will counts more? The bigger

his meals by three hours. If he used to eat breakfast at 9 o'dock, he
now ate breakfast at 12 o'clock. If he used to eat dih;ler aths o'clock,
- he now ate dinner at 8 o'clock. This is how Re hufnbled himself, |
Incredtble. This is considered humbling himself? We understood
full well that having a rival king scourgedis body" three times a day,
is a humbling experience. But eating a Jate breakfast? That is humil-
ity?_The Almighty spared Achav’s dynasty because Achav ate his
breakfast late? How can we understand'such a thihg?
X}gApparently, our Sages are telling us here %he essence of be-,
ing nichna, of humbling oneself, is the denial of the ego, the Self.
Qr as Rav Chazkel Levenstein expressed it, it is the ri'ut atzmi, the
diminution of the self. A person humbles Kimself by m
self smaller. A person thinks that the world revolves aapund him,
that his needs and wants are supreme. Such ar'{i:ogance is repugnant
to the Almighty; it antagonizes Him. And only by being nichna, by
- acknowledging that the ego does not have to be fed, can a person
‘regain the Almighty’s.favor. & -
Who more so than the great and mighty Achav, the pbwerful

king, was guilty ofstch self-absorption? The world was at his feet. .

king him- .

a person’s Me, the more likely he is to disobey the Almighty in or-
der to satisfy his own desires. The smaller a person’s Me, the more.
likely he is to seek to satisfy the Divine will ;

44 Chodrom So—@f.

1is pasuk may be alluding to various periods of Jewish history and
warning us of the dangers that we face when beset with a comparatiyely
tranquil Galus, as we shall elucidate. L -

® Experiepce has_demonstrated that whenever Klal Yisrael was exposed-to a
tyrannical regime that did not bother to conceal its hatred, we never assimilated
to',,t_hg‘ mozes of the dominant culture. Pharaoh and Haman, for example, left no_
residual spiritual impact on the Jewish People. Of them we can truly say, a1 192
139. While avery bone of their body was permeated with the nyJy of blatant

‘ Everything he wanted he got. He wanted his neighbor’s vineyard.
He got it. Nothing was allowed to stand in the way of his will, of
his desires.

: But when he heard the Divine decree that had been issued
against him, he came to a sudden stop. He realized that he had gone
off course and that, in addition to remorse and repentance, he had
to change the di;ection of his life. He had to practice some miut
atznii, some diminution of his ego. He had to come to the realiza-

anti-Semitism, yet Rin 7iny, their spiritual influence was negligible. On the con-
trary, t ary function was to serve as a catalyst spurring Klal Yisra“eLto

repent.

ys

¢ |t is those nations that befriend Klal Yisrael that we need to be concerned
about. As the pasuk continues: RgwY ' 73 i3 NiNID oM — it is when mankind

tion that he was only a human being and that the entire world did

approaches Klal Yisrael in an open friendly manner that there is the real danger

. . i
not revolve around him. |

y /'

Just because he had a desire, that did not entitle him to instant
gratification. Just because it was 9 o'clock in the morning, it did not
mean that his breakfast absolutely had to be served right then and
there or else. Nothing would happen if he had breakfast at 10 or
11 or even 12 o'clock. True, the postponement of his breakfast was
a small thing, but it showed a change of mind-set, a pew attitude
Achav’s need for breakfast and his need for this and his need for
that were not the most important things in the world. ,

%\X/hy is self-absorption so repugnant to the Almighty? For one
thiﬁg, it is a particularly nasty form of arrogance, which thi;Aal—
mighty despiées. It is also the root cause,of innumerable sins..
People are so caught up with their own wants and needs that they
lose sight of everything else. Their relationships become tense and
strained, and the greater the self-absorption, the greater the strain
on their relationships. -~ .. .

'é/\j([hen people think they are the nucleus of the world, they are
ess likely to be compassionate and considerate to other people. If

- we don’t care about other people, if we don't hurt for them, it is
almost invariably because we care too much about ourselves. How
often do problems between husband and wife stem from the con-
flict of desires? The husband wants one thing, the wife wants an-
other. So will it be my way or your way? Someone has to win, but
that is a formula for disaster. It is not the way to build a strong and
healthy relationship. The bigger the Me, the weaker the marriage.
The smaller the Me, the stronger and richer the nb}arriaze. Then
everyone is happy. | ‘

. to worse, you may expect it [the coming of the Messiah)]

with the non'_».ngjvi])r__\y_c)_r“lgm._ThevPﬁrim ‘sto‘r‘yv is t'he‘c]abssic\example of the perils of
an overly friendly Gentile tegime. As long as Achashveirosh befriended us and
invited us to his banquet {awcondition described in the Torah as T3 3 nikjn oM
'n, the period in which the Gentile world displays a lively and warm “front”), he
also succeeded in corroding our moral fiber to the extent that our very nwi1p was
' aefxled "(Np\?!).“WKen the regime of Achashveirosh, at the behest of Haman,

turned bitterly anti-Semitic and determined to pursue a policy of genocide {a

scenario envisioned by the following pasuk [v. 16]: mn 130 2wy 1 ik, that the
healthy flesh recedes so that the pqi¥n is again consumed by the disease), Kia!
Yisrael was rotivated to repent (Toras Moshe 66 11 ).

~
Yo

Our Sages deduced that a similar situation must .exir;t in the spheres of the’
spirit. They tell us that the Meséiah will come only-in a_generatién that is %93
20 953 & Ky, totally deserving or fotally guilty (Sanheédrin 98a). It is'in this
perspective of a “totally guilty generation” that they state, The Redeemer will
come only whenthe governments of the world are totally heretical. Immorality
and moral perversion are considered characteristic of the pre-Messianic phase

- (Sotah 47b). Said R’ Yochanan, When you see a generation that goes from bad
(Sarhedrin 98a).

Deliverance arises out of an excess of pain.

of M — of our becoming morally polluted as a result of amicable encounters

A



226 / RAV WOLBE ON CHUMASH

4

. The Gemara (Sanhedrin 97a) states, “Rabbi Vitzchak
Sald ‘Mashiach will not arnve unhl the entire QOVQ! nment t

urns to
I _

heresy.’ Said Rava, ‘Where is_this mentioned in the Torah? The

entire {affliction of tzaraas] has turned white; it is pure.”” When
the entire government turns corrupt, one can be sure that purity
Le., Mashlaéh ) is on its way, How are we to understand this con-
. cgpt, which seems to conflict with loqic? How can it be that the
worse something gets, the better it really is?
Rav Wolbe explains as follows. We relate to good and evil as two
entities that have different values: good is positive while evil is nega-

tive. However, it is clear that the Torah does not relate to evil in the »

334 | Rav Scrwan oy CriOMAgT
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May we suggest the following: Tumah, impurity, cannot exist in
only does tumah des

a vacaum, N:)t
pise kedushah; ironically, it can exist only if it s somehrw

attachied to kedushah. If the tumah is not attached to even a minimal slernent ( of
hghness it dissipates. This is true not only with regard to tunaeh and taharah; it

is also_true with with regard to_emes (truth) and ShEI‘EL(falSPDMLd)JlLLSdge&*ELDS

Therefore, if the tzara’as completely covers a person’s hody and doess't leave

even one spot, of pure flesh, the tuwmah is disengaged from its life source and will
wnrsequently dissipate, and purity will emerge. Similarly, when the world becornes

same way that we do. In many places the Torah equates good with

life and evil with death. The Torah views good as a reality, while eyil -
is not real at all. As we perceive the world today, it is hard for us
to digest such a concept. Evil seems to be all too much of a reality,

greatly overshadowing the good. It takes a perceptive eye to be able
to discern the truth behind this facade.

13

\X When the spies returned from scouting out the Land of Israel,
they prefaced their negative appraisal of the land with some posi-
tive aspects: “We have seen the
land, and indeed it flows with milk
and honey” {(Bamidbar 13:27).
Rashi tells us that they deliberately
added some truth to their false
account because “a falsehood can-
not_endure unless it begins with a

”Every evil regime
places either freedom

or justice on its

ideological platform,

because it is this virtue little bit of truth.”

Evil cannot exist unless it attach-
es itself to good. Every evil regime
places either freedom or justice on -
its ideological platform, because it is this virtue that affords them
some degree of continuity. Consequently, when that aspect of good
disappears, the entire ideoloagy crumbles along with the regime,
because evil by itself has no continuity.

3k Thus, Chazal tell us that when the entire government turns to
heresy, Mashiach will come. It was the minute amount of emunah
that gave this regime its foundation, and when they lose that last bit
of emunah the government will automatically self-destruct, 1naking

way for the ultimate dominion of Mashiach. Rava finds proof for

that affords them some

degree of continuity.”

"o

\dns concept from the halachah that when ‘tzaraas covers the entire
body it is tahor. Impurity cannot exist unless thege is some Bun_g
for it to latch onto.

This concept sheds light on the baakteshuuab movement of the
past few decades. When ideologies lose’ Emy sembiance of righteous-
ness and crumble orie after another, people begin to realize that all
that is left is the truth and immortality of the Torah ;

—$ This is the key to understanding the Torah's guarantee that Klal
Yisrael will do teshuvah in the “End of Days” {see: Devarzm 30:1).
When society loses all its morals, the glamour of the outside world
evaporates and the truth shines in all its lory, which g[gmmg_m
ple to do teshuvah. We have definitely reached that point.

(Maamarei Yemei Ratzon, p. 443) _

wotally devoid of truth and turns heretical. it will crumble by itself and Mashiach, the

bearer of truth, will emerge. As the paytan (poet) says in the Yom Kippur davens; g,
woan w32 A92 ayw g YAl evil will dissipate like smoke, and Mashiach will arcive.

g
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he Gemara (Sanhedrin 97a) interprets this pasuk homiletically as an
allusion to one of the potent indicators of Mashiach’s arrival, RITITI3 PR
&b TRINZ MI7NN WANMY 1Y — “Mashiach (the descendant of David) will not
arrive until the [most powerfull monarchy espouses a belief that denies Hashem
{man).”

Atthe outset, it should be noted that Chazal-are not necessarily referring to the
monarchs of powerful kingdoms but rather to those individuals (or institutioris)
that hold the reins of power. In the p pre- Messnamc era enormous influence will be

wnelded by individuals and institutions who deny Hasherr's existence {cf.the final

Mishnah in Sotah graphically describing the dismal state of mankind prior to
‘Mashiach’s arrival). The _Chasam Sofer (29¥193 1) briefly corﬁ’ments on the
1dent1ty of those mrp: described by Chazal as being prewalent in the pre- Méssnamc
4 age. Accordmg to Chasam SGfer, any belief that demes the extstence lor the
oneness of Hashem is considered to.be a forth of mme-.”
*The question remains. How do Chazal deduce from a pasuk that is dlscu_s_mg
»1y that the upiverse will be saturated by non-Torah beliefs in the era prior to
’Vfashzach ? Perhaps the answer lies in a literal interpretation of the words 3an 173
N "nw 177, By rearranging the letters of the word 1Y it spells 931 (an abomina-
t'on) which refers to those creeds that persist in denying Hashem in the face of all

- the overwhelming evidence of His Presence (see Devarim 32:21: R‘b; RilA

R, They prouoked Me with a non-god). The universe will not be able to achieye
the  purity and perfechon associated with the arrival of Mashiach untjl 129 307, until

> the “mirror image” of 139 — the sense of 1721 that only mm can preject — will

prevail gChasam Sofer 29 Y213 n first and second reference).
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